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THE MEANING OF THE WOED “SHIN.

JT must be evident to all wlio have carefully read the discussion, in re-

gard to tlie proper words by which to translate Elohirfi and Theos, and

Jluach and Pneuma into Chinese, that tliere is a great difference of opinion

in reference to the meaning of the word Shin which is proposed by

some as the proper word by wliicli to translate Eloliim and Theos. It

must be equally evident to all, that before there is any agreement in

regard to this question, tliere must be a harmony of views as to the

meaning of tliis word. The difference of opinion that exists may be

expressed thus. Those who contend that Shin is the proper word to

bo used in translating Eloliim and Theos, are of tlie opinion, that while

Shin has several different meanings, yet it is the word wliicli is used

to designate the false gods which are worshipped by tlie Chinese
;
and

tliat when it is so used, it should be translated into English by ‘‘god’’

or “ gods.” While some of tliose wlio advocate tlie use of Shang-ti

as the proper term to be used, contend that Shin means “ spirit,

spiritual,” &c. and that it can never be translated by “god” 01 “gods” into

English. This opinion was most decidedly expressed eighteen years

ago
;
and it has been dogmatically stated in the most recently published

discussion on that side of the question. If that opinion is well founded,

then of course it is most preposterous to propose to use Shin as tlie

translation of Eloliim and Thaos. It is therefore incumbent upon some

of those who contend that Shin j is the proper translation of Eloliim

and TJieos, to show by fair and clear argumentation
,
that Shin jji

has such a meaning and use. It lias often been a wonder to the writer,

that no one wlio lias written on the Shin side of the discussion lias

done this. My object in this paper is to endeavor to show, that Shin

has a well-established and authorized use in the Chinese language, in the

sense of “god” and “gods.” That tliere may be no diversion of mind, it is

readily admitted tliat Shin jji^ also means “ soul, spirit, animal spirits,

intelligence,” &c. &c. but that in addition, it is used to distinctively

designate a class of spiritual beings which are the false gods of this

heatten people
;
and that tence it is in the Chinese language tlie generic

word for “god,” in the polytheistic sense.

In order to establish this proposition, it is necessary first to show

what are called the false gods of heathen nations. To make this matter

clear, I will quote from dictionaries and other recognized authorities,

what are the objects or beings that are regarded as the false gods of
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the lieatlien, and what is the meaning of god and gods in the polytheistic

use of the words. Webster, in tlie edition of 1869, says, in defining “god”
tlms :

“ An object of worship
;
a being conceived of as possessing divine

power, and to be propitiated by sacrifice, worship, &c.; a divinity; a

deity.’’ In Chambers 7

JEtymologicnl English Dictionary

^

the definition is

thus given : “An object of worship, an idol.” In an English dictionary

by Rev. James Barclay, it is said : ‘‘The object of adoration and worship

;

any object or thing which is too much the object of a person’s thoughts

and labour.
M In the English Imperial Dictionary^ by John Ogilvie, LL.D.

the definition is given ••“ Any person or thing exalted too much in esti-

mation, or deified and honoured as the 'chief good.”

The learned Calmet gives the following classification of the false

gods of the heathen nations : 1. “The principal of the ancient gods, whom
the Romans called dii majorum gentium, Cicero celestial gods, Yarro select

gods, Ovid nobiles deos, and others conscntes deos, were Jupiter, Juno,

Vesta, Minerva, Ceres, Diana, Venus Mars, Mercury, Neptmie, Vulcan,

and Apollo. Jupiter is considered as the god of heaven
;
Neptune, as god

of the sea; Mars, as the god of war Apollo, of eloquence, poetry, and
physic

;
Mercury, of thieves

;
Bacchus, of wine

;
Cupid, of love, &c. A

second sort of gods, called demigods, semi-clu dii minorum gentium,

indigetesy or gods adopted, were men canonized and deified. As tho

greater gods had possession of heaven by their own right, these secondary

deities had it by merit and donation, being translated into heaven be-

cause they had lived as gods on earth.”

2. “ The heathen gods may be all reduced to the following classes :

(1) Created spirits, angels or demons, whence good and evil gods
;
genii,

lares, lemures, typliones, guardian gods, infernal gods, &c. (2) Heavenly

bodies
;
as the sun, moon, and other planets

;
also the fixed stars, con-

stellations, &c. (3) Elements
;
as air, earth, ocean, ops Vesta, the rivers,

fountains, &c. (4) Meteors
; thus the Persians adored the wind

;
thunder

and lightning were honored under the name of Greryon
;
and several

nations of India aud America have made themselves gods of the same.

Castor, Pollux, Helena, and Iris, have also been preferred from meteors

to be gods
;
and the like has been practised in regard to comets

;
"witness

that which appeared at the death of Caesar. (5) They erected minerals

or fossils into deities. Sncli was the Baetylus. The Finlanders adored

stones
;
the Scythians, iron and many nations, silver and gold. (6)

Plants have been made gods. Thus leeks and onions were deities in

Egypt
;
the Sclaves, Lithuanians, Celt®, Vandals, and Peruvians, adored

trees and forests
;

the ancient Gauls, Britons, and Druids, paid a

particular devotion to the oak and it was no other •tlian wheat, corn,

seed, &c. that tlie ancients adored, under the names of Ceres and

Proserpina. (7) They took themselves gods from among the waters.

The Syrians and Egyptians adored fislies
;
and what were the Tritons,

the Nereids, Syrens, &c. but fishes ? Several nations have adored ser-

pents
;
particularly the Egyptians, Prussians, Lithuanians, Samogitane,
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(fee. (8) Insects, as flies and ants, had their priests and votaries. (9)

Among birds, the stork, raven, sparrowhawk, ibis, eagle, grisson, and

lapwing, have had divine honors
;
the last in Mexico, the rest in Egypt

and Thebes. (10) Four-footed beasts have had their altars
;

as the

bull-dog, cat, wolf, baboon, lion, and crocidile, in Egypt and elsewhere

;

tlie hog in the island of Crete
;

rats and mice in the Troas and at

Tenedos
;
weasels at Thebes

;
and the porcupine throiighout all Zoroaster’s

school. (11) Nothing was more common than to place men among the

number of deities
;
and from Belus or Baal, to the Roman emperors

before Constantine, the instances of this kind are innumerable
;
frequent-

ly they did not wait so long as their deaths for the apotheosis.

Nebuchadnezzar procured his statue to be worshipped while living
;
and

Virgil shows that Augustus had altars and sacrifices offered to him
;
as

we learn from other hands that he had priests, called Augustales and

temples at Lyons, Narbona, and several other places
;
and he must be

allowed to be the first of tlie Romans in whose behalf idolatry was

carried to sucli a pitch. The Ethiopians deemed all tlieir kings gods

;

the Velleda of the Germans, the Ianus of the Hungarians, and the Thaut,

Woden, and Ass*a, of the nortliern nations, were indisputably men.

(12) Not men only, but everything that relates to man, lias also been

deified
;
as labor, rest, sleep, youth, age, death, virtues, vices, occasion,

time, place, numbers, among the Pythagoreans
;
the generative power

under the name of Priapus. Infancy alone had a cloud of deities
;
as

Vegetanus, Levana, Ramina, Edufa, Potina, Cuba, Cumina, Cama,

Ossalago, Statulinas, FabuHnus, &c. &c. They also adored the gods

Health, Fever, Love, Pain, Indignation Shame, Impudence, Opinion,

Renown, Prudence, Science, Art, Fidelity, Felicity, Calumny, Liberty,

Money, War, Peace, Victory, Triumph, &c. Lastly, Nature, the universe

or to Pan was reputed a great God.”

From this exhaustive classification of the heathen gods, it appears

that there were gods celestial, and gods terrestrial, the greater gods and

secondary gods
;
there were those who were regarded gods by nature and

by descent, and those, who though not such originally, were constituted

gods by some recognized authority among men, as tlie Roman senate.

Though some, in their specific classes were called demons, lares, or tlie

souls of deceased ancestors, penates, lemures, or ghosts, guardians o£

boundaries, or of tlie fruits of the earth, &c. &c. yet they are all called

gods. The objects of nature, as heaven, the earth, tlie snn, moon and

stars, the spirits who presided over the winds, rain, clouds, tempests,

thunder and lightning, rivers, streams, oceans, hills, plains and moun-

taias, all are styled gods.

A very recent dictionary of religious knowledge by Abbott and

Conant, wlio are eminent scholars, says :
“ A fourth form of idolatry was

tlie worship of deceased ancestors
;
this was the basis of a large part of

tlie religion of ancient Greece and Rome.”

These objects of worship, or gods, all had their several names and
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titles. They had each tlieir respective places, or things or beings over

whicli they exercised rule. They had temples in which they were wor-

shipped, altars on wliich offerings and sacrifices were offered, and images

before wliicli worship and prayers were rendered. The rituals of these

services were nearly the same in all lands. As Smitli’s Bible Dictionary

expresses it, “ Besides these accessories, there were tlie ordinary rites of

worship which, idolatrous systems had in common with the religion of

the Hebrews
;
offering burnt sacrifices to the idol gods, burning incense

in tlieir honor, and bowing down in worship before tlieir images were

•the chiefpart of tlieir ritual.”

Temples for the- worship of their gods were erected in tlieir cities,

or in groves. Some were of great splendor, and they were consecrated

after their erection with special services. The images of tlieir gods were

made of every variety of material. Rees Gtjclopcedia says :
“ An idol is a

statue of some false god to whom divine honors are paid, altars and

temples erected, and sacrifices offered. The idol or image of whatever

material it consists, is by certain ceremonies called consecration, con-

verted into a god. While under tlie artificer’s hands it is a mere statue.

Three tilings were, among tlie ancients, necessary to change the image

into a god
;
proper ornaments, consecration and ovation. The consecration

and ovation were performed by the Romans with great solemnity.”

Those objects of worship among heatlien nations, wliicli in all English

writings relating to them are called gods, are the dii of tlie Romans, and

the Qeoi of the Greeks. It is said that the Greeks had thirty thousand

of them. Calmet says, “ Elohim, tlie Hebrew name of God, like tlie

English ‘ Lord ,

is used in various applications. The true God is often

called Eloliim as are the angels, judges and princes
;
and sometimes idols

and false gods. The Israelites had so great an aversion and contempt

for strange gods, that they would not name them but substituted some

term of contempt
; so, instead of JElohim they called tiiem Elihim, i. e.

1

1

nothings, varieties, gods of no value.” Instead of saying Mepliibaal and

Meribaal and Jenibaal, they said Meplii-bosheth, and Mert-bosheth and

Jeru-boslieth. While Baal signifies “master,” bosheth is shame.” Smith

in his Bible Dictionary says, that in the Hebrew Scriptures there are some

twenty-one different words used to designate these idols and images of

false gods.

It will therefore be accepted that “the beings, whether real or

imaginary whicli have been adopted among men as objects of worship in

preference to the thrice Holy Jehovali’’ were designated JElohim sometimes

by theHebrews, O^ot by tlieG-reeks, dii by tlieRomans and “gods” in English.

I pass on to the consideration of the idolatry wliich is found in

China. It is within the observation of every resident in this country,

that there is a class of beings to whom temples are erected, altars are

built, images are made
;
and to whom religious worship consisting of

sacrifices, offerings and prayers are offered. The worship of these beings

is racognized and authorized by the government. Laws have been enacted
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in regard thereto. Officers are appointed to arrange in regard to tlie

services. When tlie temples are newly erected, they are dedicated with

idolatrous worship. When an image for one of the beings lias been made,

it is a mere image until after a certain service lias been gone tlirough.

;

after which it is said to be occupied by the being for whom it was made
and it has become sacred. In the eyes of this people it is a proper and

authorized object of worship. This ceremony is designated lcai hwanrj

. It consists of prayers, chantings, &c. and touching the eye of

tlie image witli a pencil that has been dipped either in blood or in a red

ink made of cinmabar. All tliis is done with the greatest solemnity.

Besides tlie ceremonies connected with tlie worship of heaven

and eartli by tlie emperor, the laws of China prescribe regulations

for the worship of these various objects. The Chinese text reads :

f

which may be translated thus “All the shin of the land

and of tlie grain, of the hills, the rivers, the winds, the clouds, the light-

nings and rains, together with the lioly emperors, enlightened kings,

faithful ministers and illustrious sages, wliicli are recorded in the sacri-

ficial records, shall be sacrificed to, together with the shin hi•”

“ Whoever sacrifices to tlie shin who ac-

cording to tlie ritual ouglit not to be sacrificed to, shall be punished

with eighty blows.
”

“All private families, wliicli adore Heaven
and worship the north star, burning incense during the night, lighting

the lamp to heaven and tlie seven lamps [to tlie north star] are profaners

of the shin~minrj and shall be punished with eighty blows.”

“ Whoever shall steal

tlie great sacrifice to the t
‘ien-shin and ti- lci oy any of the sacred utensils,

clothes, &c. shall be belieaded.”

From these extracts from tlie statutes of the empire of China, it is

clear tliat the worship of the shin is recognized by tlie laws. There is a

ritual prescribing liow and by whom tlie worsliip may be performed, and

prescribing punisliment for any departure from the prescribed form
;
and

for any sacriligious conduct towards the images, the temples, the altars

or any of the utensils or clothing* connected therewith. These beings,

wliose worsliip is thus autliorized and arranged for, are of various ranks,

as celestial and terrestrial, more or less honorable and powerful, having a

wider or more contracted dominion, as being originally divine, or con-

stituted divine, for meritorious service, by some recognized authority. In

this class of beings tliere are found those wlio are distinctively styled ti or

sMi or Jcivai * or lcwai-shin * or ti-lci or jin-hwai A *

* The common use of lcwai as applied to evil spirits causes us to feel a repugnance to
any so-called being included among the shin. But in this connection, lcwai has
not a bad meaning. When used alone, it means nearly the same as the good demon
among the Greeks. In tlie phrase lcwai-shin it has some connection of the duality

wliicli is found in their philosophy
;
and in the expression jin-lciuai, it would appear

to have a meaning connecting it with man, as shin and ki are connected with
heaven and earth in the expression f ieiushin, and ti-hi.
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and the shin oi hills and streams and deceased ancestors,

cW •

There are a great many spiritual beings who are not, by law, re-

cognized as belonging to this class of worshipped beings
;

as, the sie

sltiu the A “ the i tlie lewei and the tsing

. What shall we translate shin jji$, the name by which tliis whole class of

worshipped beings is designated by the Chinese ? With all due respect

to tlie distinguished scholars wlio have said that shin “ can only be

translated in the abstract and in tlie concrete “spirit” and “spirits,” I con-

tend that in accordance with all tlie principles of language, it can only

properly be translated “God” and “gods.”

But let us examine farther. Some of this class of beings were ori-

ginally men and women. After death they have become included among

the number of tlie shin How clid they become so included ? There are

two recognized antliorities by wliicli mortals may be constituted as

belonging to tlie shin One of them isYuh-hwang Shang-ti ;

the other is the emperor of China. It is a little obscure as to how the

emperor above makes known his will, or sends the letters-patent conferring

this honor
;
and as it is not particularly important to the object in hand,

I will not dwell upon tliat point. It is better known how it is done by

tlie emperor wlien tlie claim of any deceased person to be recognized

as a shin is brought before the emperor, lie refers it to the Board of

Ceremonies to report upon the matter. If the board reports favorably,

tlie statement of tlie meritorious services of tlie said individual, the reasons

why it is proper to confer this dignity upon liim, and the proper titles for

him in tlie new position, are incorporated in a suitable memorial to the em-

peror wlien lie issues his mandate “Thus let it be,” and the edict goes forth.

Tliis transaction by wliicli a deceased mortal is constituted one of the

class called shin, is expressed in Chinese by funr/ shin . This

expression ought to help us to arrive at the meaning of shin f •* As the

souls of all deceased mortals are disembodied spirits, it does not need any

imperial edict to justify styling them spirits. In the dictionaries by

Morrison, Medliurst, Williams, Lobsclieid, Maclay and Baldwin, Doolittle,

Stent and tlie Chinese autlior Kwong Ki-chin, this expression lias been

translated in English, “to deify” or “to make a god.” And in tlie very

nature of tilings, and of tlie usages and doctrines of polytheism, this is the

only translation that can be properly made of it. Funcj means “to grant

a domain to one to invest a noble with rule over a domain to appoint

to office
;
to give a patent of nobility.’’ Fung kwoh is “to confer

a right to rule over a state.” Fung jji is
u
to confer a right to rule

and receive h-onor and worship as a shin.” The person upon whom this

is conferred being already a spirit, what else can shin be translated but

“god.” As an example of such deification I may refer to one who has a

temple at tlie recently opened port of Hai-kau in the island of Hainan
. The title of the shin in that temple is Kiang Iu-ki tsicinr/-keun

,

. His name while living was Kiang Ke-Iung f

Kiang-nan .He was a military officer at the Hainan camp^ and was
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lost at sea when in pursuit of pirates. It was reported, that after liis

death lie protected vessels that were in danger from storms, and Kang-lii

deified him as a water god with the above title, with a temple at

Hait-kau, that he may protect the vessels passing over that sea. Is it not

the whole impression, that he was made a god, in tlie heathen sense and
not a spirit ? and so all the others that have been deified, as Kwan-ti

/ . d and FAing .

Again we will be assisted in determining liow shin ought to

bo translated, by considering wliat qualities have been attributed to

this class of beings. Knowledge is attributed to the shin as in

these sayings : “What men do not know, tlie gods
already know.” B A H “Men may be deceived, but the

gods cannot be deceived.
” “If the heart moves, tlie gods know

it.” Such knowledge implies the ability to search the heart. This is an

attribute of God :

—

“I Jehovah search the lieart.”

Power is attributed to the shin. Power and control over the elements

of nature, as of the rain, lightning, tlie winds, and tempests. Power and

control over the calamaties tlia come upon mankind, as of war, pestilence

and famine. The rewarding of the righteous and puuisliing of the wicked
are ascribed to the shin. These are all perrogatiyes of God .

“If you do not believe there are gocls, beliolcl the light-

ning. ”
.

“ The gods make happy tlie good and punish

the depraved.’’ • “He commands the soldiers like a god.”

If any one does not admit that it is regarded as belonging to the gods to

guide and control in battle, let him look into Homer’s IlicuL

Tlie shin are supposed to hear and answer prayer. This implies

divine attributes
;
and it is that wliicli Jehovali especially claims as be-

longing to himself.

The shin love the good and hate the wicked
;
they desire tlie good of

men and their happiness
;
they heal the sick, they rescue those who are

in danger
;
they confer blessing

;
and thus indeed tlie exercise of every

function almost that belongs to Jelioyali are ascribed to tlie shin, except

the creating of all things out of nothing. Is not this class of beings

then properly styled gods ? and thus must not the word shin* by which,

they are called in Chinese be translated gods ?

# To mauy persons it appears impossible that shin can have such diJfferent applications,

as in one connection to mean “spirit, soul,” &c. and in another connection and sense

to mean u God” and “gods.” But does not our own language and religion afford a
striking instance of the same word being used in widely different senses ? The
word ghost means commonly “the soul of a deceased person appearing an
apparition, a shadowy appearance.” A great many sentences could easily be
collected from English authors, in which it occurs in the sense of “an appirition, a
spectre.” It has also a well-established use as designating the third person of tho
Triune God— the Holy Ghost. How futile it would be for any one who does not
believe in the doctrine of the Trinity, to collect a multitude of sentences in which
the word ghost is used in the former senses, and then say, it having this meaning,
it can never mean the third person in the Trinity. One example of its use mean-
ing “tlie Holy Ghost n from any recognized creed of a Trinitarian church, would set

aside any array of sentences in which the other meaning occurred, and be accepted
by all as proof that the word had such an accepted aud established meaning,
referring to the third person of tlie Trinity, and an object of worship.
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There is still another line of thought. The Bible reveals to men, that

Jehovah is tlie self-existent God
;
ancl that he fills immensity witli his

presence
;
that lie made all things out of nothing, guides all affairs by his

wisdom, and rules and controls all things by his power. It is in him that

“we live and move and have our being,” and not a sparrow falls to the

ground without liis notice. Men are required to acknowledge him in all

their ways, and to set tlie Lord always before tliem.

This conception of one God “who is everywliere in power, and

nowhere in appearance,” is liaid to be retained in the minds of men; and

hence men, in tlieir vain imaginations, have conceived a multitude of

beings to whom they have ascribed many of tlie attributes o£ God, and

distributed among them the government and works wliich belong to him;

and as a consequence of this, men have given to lliese beings tlie worship

ancl service which belong to Jeliovali only. As one lias expressed it :

—

“From the accounts given us by the best writers of antiquity, it seems

that the polytheists believed that heaven, earth and liell were filled with

divinities.’’

In the very nature of tilings, tlie beings to 'vvliich have been given

by men the attributes and worship wliicli of rig'lit belong to the true

God, ard false gods
;
they only exist in the imaginations of men. When

we inquire wliat are the false gocls of the Chinese, we find that it is true

of them, as of other heathen people, that they liave filled heaven and

earth with their imaginary divinities. These objects of tlieir worsliip

meet our eyes wherever we turn them. The temples and altars to them

are found in every street ancl alley of their towns and cities. The objects

Which first meet our eyes wlien we enter tlieir houses, or ships or boats,

are tlie shrines of their false gods. The worship of these beings is

connected with every event, and every day of their life. They pray to

them for every temporal mercy and blessing which the hearts of men
desire. They pray to tliem for life, health, happiness, wealth, honor, long

life, children, prosperity, protection from fire and calamity and distress,

for restoration of health in case of sickness, &c. &c. &c. They burn

incense before tliem morning and night. They have special worship

before them on the 1st and 15th the 2nd and 16th of every month, on

new-year’s day, on all tlie feast days during the year, at marriages, and

in connection with birtlis and deaths. What do tlie Chinese call these

false' gods which they so frequently ancl so assiduously worship ? The

name wliicli they give to this wliole class of worshipped beings is shin

. The expression to designate tliis worship is pai shin . This

sentence is wonderfully like the Latin “co]ene deos.” Tlie shrine is the

shin’

s

seat or tlie shin’

s

loft ; the temple is the shin’s mam
the altar is the shines tan yji^ grace is shin a

heart devoted to worship is shin sin the idol whicli is worshipped

is sliin Hcmg an idol’s birth-day is $ the divining

slips are shin ts
c

ien &c. &c. Beside the shin that are specifically

called the liouseliold shin, they have in common life, the furnace shin

tlie wealth shin the door shin the well shin



the meaning of the word ‘‘SHIN •: 9

the fire shin the eartli shin the place shin _
the tliunder shin tlie hill tlj tlie dragon shin

the wind shin the mirth sAh tlie opening-the-way slim

the revealing-dream sliin
.

tlie field shin

the grain sAiw the south-sea s7i in the city-defence shm

&c. &c. This list might be indefinitely enlarged, but this

will suffice.

After this extended examination of tlie objects of Chinese wor-

ship, I think that all who read this article will readily admit, that tliey

are ,of the same general character as the false gods wliicli were wor-

shipped by the heathen in the land of Canaan, and by the Greeks, and

by tlie Romans, and which the Hebrews designated sometimes elohim

tlie Greeks 0-oc, tlie Romans dii, and which in English we name “gods.”

The Chinese call these objects and imaginary beings shin
;

* and the

conclusion I have arrived at is as follows, viz. that shin jplji is tlie name

of that class of beings whose worship is recognized and autliorized by

the laws of China; aiul since there is tlie same custom in use in China as

prevailed in Greece and Rome, by which deceased mortals are promoted

to the dignity of gods,—wliich promotion was called apotheosis in Greek,

and deijicare in Latin, and is styled funj shin in Chinese
;
and since these

shin have tlie same attributes, works and offices given to them in

China as were given to the false gods in Canaan, and in Greece and

Rome
;
and lastly, since the shin are universally worshipped by tlie

Chinese in temples and in their houses, by the burning of incense, the

offering of prayers and gifts
;

therefore, beyond all doubt, the sliin

are the gods of tlie Chinese people
;
and therefore shin wlien

referring to this class of beings, and when used in this sense, should be

translated “god” or “gods.” It follows, as a natural sequence to tliis, tMt
as tlie shin of China are the same class of beings as tliose wliicli are

called elohim and Qeot in tlie Sacred Scriptures, wlien these words refer

to false gods, tlien elohim and Qeot wlien used in this sense, can only be
properly translated into Chinese by tlie word shin .

Having in the foregoing arrived at tlie conclusion, that shin is

the only word by wliich elohim and Qeog can be translated into Cliinese,

when they refer to false gods, I now propose to inquire if shin can

properly be used to translate Elohim and 0£Of in the Sacred Scriptures,

when they refer to Jelioyah the true God. Before, however, proceeding to

discuss this point directly, I wish to answer some objections tliat liave

been urged against shin being used in that way. It has been stated

that shin used in connection with, any personal pronoun in tlie possessive

* The Chinese language has long been used in Japan. Nearly all the books in Japan
have hitherto been printed with. Chinese and Japanese interlined. As the two
nations have so much in common, in their idolatry, philosophy and literature, it

may be reasonably supposed, that the Japanese have an accurate knowledge of

the Chinese language. It is stated by missionaries now resident in Japan, who
were formerly missionaries in China, and hence conversant both with Cliinese

and Japanese, that shin in the sense referred to in tliis paper, has been
translated into Japanese by kami. This word hami is used by all the missionaries

in Japan as the term for “ God.’’
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case can only mean “my soul, your soul, liis soul.” This objection is con-

sidered so valid, that it has been urged as entirely precluding the use

of Shin for “ God.” I might say in reply, that the statement is not correct—
and that if in a connection in which shin was spoken of as a being I ought

to worship, the expression nr/o chi shin would be understood by

every reader as meaning “my God” and not u my soul” and thus answer

one assertion by another.

In answer to the statement that there cannot be found one example

of such, use of Shin, I miglit ask, is tliere any example of the correspond-

ing expression with. Shdng-ti , as “my Slidng-ti?^ I might argue that

the relation of tlie heathen to their gods, is no such as to lead them to

use that form of speech in regard to them. It is only wlien God becomes

tlie reconciled God and Father of his people through Jesus Christ, tliat

such, expressions are found as “ my Lord and my God,” “ my Redeemer,”

and u my Saviour. In confirmation of this idea, that tlie heathen do

not so speak in reference to their gods, let any one examine Homer^
Iliad. Though Jupiter and Juno and Pallas were the special protectors

of some of the actors in the scenes tliere referred to, these people never

say, my Jupiter, or my Pallas, but father Jove, guardian of cities Pallas,

&c. &c. While I consider that the above remarks are a sufficient answer

to this objection, even if the statement made by the opponents was true,

that “the authority of native usage is entirely wanting for 1 my Shin
1

in tlie sense of
cmy God;’ ” yet I am able to furnish the most reliable example

of native usage of wo chi shin when it can mean nothing else

but “my gods.” In th.e-Sha?ig lun , book iii, chap. 12, we read,

“He sacrificed [to ancestors] as if they were present.” “He sacrificed to

the gods [skin'] as if the gods were present.” “The master said,
c My not

being present at the sacrifice, is the same as if I did not sacrifice,’ ” When
Confucius was an officer in the Loo country ( besides sacrificing to

his ancestors, it was his official duty to sacrifice to the gods. The com-

mentary says, “ the gods were outside gods.” The office lie held made it

his duty to sacrifice to the gods of the liills and the streams. In the

edition of tlie “Four Books” called Wei Zi% , the commentary

reads thus m
which maybe tranlated thus :

“ It is necessary

to consider the character wo, ancestors, is my ancestors, the gods, are my
gods. When sacrificing it is necessary that I be present, and then the

feelings will be mutually influenced.
n

This one example of Chinese usage

shows beyond all controversy, that when the subject and connection of

the sentence indicate that shin refers to the gods, tlie objects of

worship, the expression umy shin” means the gods I ought to worship

;

and it is to be presumed that it will no more be said 4

{

that it must be

understood to mean 4my soul.’” And if, with the reception of the Gospel,

any one reconciled to God througli the grace whicli is in Jesus Christ

should say with Thomas, “My Lord and my God,’’ using wo chi Ohio, wo chi

Shin there will be no danger of liis being misunderstood.

It has also been objected to the use of shin as the translation of
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Elohim and eof when they refer to the true God, that it cannot be used

in connection witli a person’s name in the possessive case, as Abraham’s

Shin for it is said, “when shin is connected with, tlie name of a living

person, it means his spirit
;
and when shin is used with, reference to a

dead person, it must mean the manes of that person.” I can only say

that ray study of the Chinese language and customs does not confirm

this assertion. As to the usage of the language, the same remark applies

to speaking of gods, whether in the general, or of an individual god, in

regimen with a person’s name in the possessive case, as was made above in

regard to using a personal pronoun. They have not that kind

relation to their gods
;
but according to the usage of the Chinese, tlie

expression Abraham's Shin cannot be understood to mean Abraham's

manes. A father’s deified * soul is called tlie liousehold shin of the son.

• I have applied this expression “deified” to the soul of a deceased ancestor for a suf-

ficient reason. All missionaries in China know that the worship of ancestors is one of

the great obstacles to the reception of the Gospel. But the deification of deceased

persons is so foreign to all our ideas, that we from Christian lands are slow to

accept it as a truth, that such is the fact in China apd hence we are much less

awake to the enormity of the sin of ancestral worship than we should be. In the

setting up of an ancestral tablet, a very similar ceremony is gone through, to thab

which is performed where an image is consecerated as an object of worship, and
regarded as sacred. This consecration of the tablet occurs generally on the

third seventh _day, or the twenty-first day after death. A temporary paper tablet

was made when the corpse was coffined but it is styled ling pai and it

is discarded after the consecration of the permanent one which is made of wood.
The ceremonies consist of prayer, entreating the soul to come to the place of rest

;

and the most special importance is attached to the making of the dot at tlie head

of the character chu on the tablet which is henceforward styled shin chu

Pai . This dot is made with vermilion. After all the services are fiinished,

the tablet is regarded as tho seat of the soul, and it is held sacred as a

consecrated image of a god. It is placed among the other tablets in the place

which is fitted up in every house for the houseliold gods, and called, the shin lou

• In this house shrine, there are the names and titles of five or seven, or

eleven outside gods. Different families select different ones out of the class of

gods. Those more frequently selected are Peh-ti (commonly called Shang-ti)
Kwan-ti, Kwan-yin^ Tien-hau, Hiua-kivang

}
Tsai-shin

f
Kin-hiva, Yuen~tan, and Hung

•

m
. These are commonly spoken of in English, as Northern

emperor, God of w«ar, Goddess of mercy, Queen of heaven, God of fire, God of

riches, &c. The tablets are placed on tlie riglit side of tlie gods, or the less

honorable place. The common parlance calls these gods tlie t'ai-shin or

“great gods,” and the tablets are styled kea-shin ]]i “the gods of the house-

hold.” Both classes are worshipped together, and with, the same ceremonies morning
and evening, on the 1st and 2nd, 15tli and 16th, of each month, at marriages, births,

&c. &c. A careful inquiry shows how much resemblance there is in these gods to

those of the Roman lares aad penafces, and shows that the Chinese do regard their

ancestors as gods for in Adams* Roman Antiquities, at page 3 it is said :

—

“Nearly
allied to the genii were the lares and penates the household gods who presided over
families. The lares of the Romans appear to have been the manes of their ancestors.

Small waxen images of them, clothed with the skin of a dog, were placed around the
hearth in the hall and sacrifices were offered to them. The penates were those
selected from among the great gods as Jupiter, Juno, Minerva, Yes ba, Mars, &c. and
were worshipped in. the innermost part of the house ” It cannot but strike every
one, that two of the great gods fchns enumerated among the penates are the same,
viz. the God of war and the God of fire; so also that the same designation is applied

to the penates in both languages,——magni dii in Latin and tai-shin in
Chinese. These statements, in my judgement, warrant me in speaking of the souls
of deceased ancestors as deified r for according to the opinions and nBages of man-
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To the general reader this example of the use of shin in combination with

a possessive pronoun may not appear of mucli importance
;
but those who

know with, wliat diligence such distinguislied scholars as Drs. Medliurst,

Legge, Boone, Bridgman, Williams and tlie Rev. Mr. Chalmers sought
for such a sentence will fully understand its value. The meeting with, it

by a Chinese teacher was quite providential. He liad been requested to

search, for one of that kind, and it can never be understood in any such,

connection, to be the manes of the deceased person. For the manes of

those deceased are, by their own families, styled chi tsu
,
or lcea shin

and by others than the family, they are styled Z; . During
considerable experience in China, I have never known any Chinese to

misunderstand the frequent recurrence of this form of expression, as it

is found in the version of the Sacred Scriptures in which shin is so fre-

quently used in the sense of “God.” I have seen the Chinese Christians

just as nmch. comforted and strengthened wlien Jehovah has been spoken

of to them as the Shin of Abraham, Isaac and Jacob, and ilie Shin of

Elijah, as western Christians are by the same blessed truth. The soul

of a deceased person is often called shin in the sense of “spirit,” for the first

few days after deatli, and especially in the prayers which are addressed

to it, calling upon it to come and occupy the tablet tliat lias been provided

for it. This expression occurs especially at tlie prayer offered at the

grave when burying the body ——that as the body is deposited in the

grave may the spirit shin rest in the tablet. But it is not so used

after tlie time when the tablet is formally consecrated.*

So far as the idiom of the Chinese language is concerned, there are

any number of examples of Chinese usage on other subjects of a similar

grammatical construction as Abraliam’s Shin, but it

is very difficult to find a sentence in native books meaning the god of

such a person
;
because their religion and their ideas of the gods do not

lead them to speak of them in that way. Yet I have met with one ex-

ample precisely like that of Abraham’s Shin, in the Chinese Thesaurus

Pei wan yun fu among tlie collection of examples given under

Shin . Near the end of them, there is found the following sentence :

kind in all ages, spiritual beings that have become the recognized objects of regu-

lar and constant worship, are spoken of as gods. This transformation finds

expression ill Greek, Latin, French, and all modern languages
;
and it is defined

by Webster under the Greek form of the word Apotheosis—“ The act of elevat-

ing a mortal to the rank, and placing him among the number, of the gods.” It

is also a farther remarkable concurreilce of, views, that the Roman poets repre-

S3nted men as having a threefold soul, which after death resolved itself into the

manes, the anima or spiritus
‘
and the umbra. Th.ua the Chinese speak of the

three hivan .

* Consecration was the word the Romans used to signify the deification of a mortal.

Adams’ Roman Antiquities, p. 430
,
says :

“ The Romans worshipped their founder
Eomulas as a god under tiie name of Quirinus. Hence, afterwards, the solemn
consecration (apotheosis) of the emperors by a decree of tlie senate conferring

on tliem the title Divus who were said thus to be ranked in the number of the
gods in deorum numcrum.n The following pertinent sentence has been met

with in connection with this subject of deification, ~ S .

“A spirit has gone to the terrace where spirits are made gods.” According to

this, it went a spirit to the place^and departed a god.
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. The phrase Tsu wang shin does not

mean the king of Tsu’s spirit, nor manes either, but one of the class of

shin . Tlie translation would read, “If you pass the gorge of tlie

Wu hill, you will see the king of Tsu’s god.” From the legend it ap-

pears that the divinity that presided over, or had its residence in that

gorge, had visited the king of Tsu; and hence u
it was called the god of

the king of Tsu,” or which visited tlie king of Tsn. This grammatical

construction has the sanction of Dr. Medhurst
;
but tie translates shin hj

fairy——“The fairy who visited the king of Tsoo. ,,# Since the grammati-

cal construction can be thus rendered, when the relation is so slight as

that indicated in this instance, how much more will the translation be

clear when the sentence relates to Jehovah and his covenant people,—
in the frequent passages of the Old Testament where Abraham’s sh:n,

Isaac’s shin, &c. occur ? I think in view of these examples all candid

men "will admit, that, in accordance with Chinese usage, shin can be used

in connection with a personal name, or a pronoun in the possessive case

in the sense of ‘‘god;’’ and, when the meaning of the sentence and the

subject requires it, it will readily be understood not to mean the person’s

own spirit, but tlie object of his worship—his god.

Again it is very strongly objected against the use of Shin, as refer-

ring to the true God, for the translation of Elohim and 0eof, that it can-

not be spared from use in the sense of “spirit” and “soul.” This objection

appears to me entirely unfounded
;
for whether it is used by the body of

missionaries in referring to tlie true God or not, it will continue to be

used by this people to designate their false gods. Nothing can hinder

them from continuing so to use it
;
and so, I suppose, they will continue

to use shin in the sense of “spirit, soul,” &c. as they have done for these

thirty-five hundred years. This long-continued use of the same word, in

two widely different and distinct senses, viz. to mean, u
spirit, soul,” &c. and

to designate tlieir “gods” has not produced any confusion in the minds of tlie

* Whether shin in this sentence is translated “god” or “fairy” does not affect the
grammatical construction. Either translation establishes beyond all doubt,

that shin following a person’s name or title, may, according to the sense of the

context or subject, mean, not his “soul” or “manes,” but something outside of the
person. The E,ev. Dr. Legge, in discussing this subject, and when contending
that shin means “spirit” and only “spirit” says, “Why not make the appeal to what
must be regarded as crucial examples ? If shin were to be found associated with
possessive pronouns, where we could render the combination “my god,” “your
god,” &o. we should not be able to dispute its meaning equally decisive would be
cases where it was in regimen with other nouns, and could be translated ‘ gods of

the nations,* * gods of Japan/ &c. But there are no cases of such a usage. With
possessive pronouns, shin means indubitably spirit——as i mj spirit’ and the same
in regimen ‘the spirit of king Wan,* the * spirits of tlie hills and rivers.’” With
these crucial examples before him, Dr. Legge will of course no more dispute the
meaning of shin

;

but will say ivo chi shin is “my gods,” and Tsoo wang shin is “god
of Tsoo wang.” Bat farther, the Chinese preacher who wrote the first prize tract

at Canton in 1875 says, “In Canaan, the people regarded tlie burning of their

children in sacrifice to shin as good.” The false ^god to which children were of-

fered in sacrifice in Canaan was Molecli. He was numbered among the elohim,

I Kings xi. 33. He also calls the gods which were worshipped in Egypt shin.

They were also called elohim, Jer. xliii. 13; and from the letter published below
it appears, that the people of Japan style tlieir gods shin with one consent.

What further proof can be wanted ?



14 THE MEANING OF THE WORD “SHIN.”

Chinese. They never have any difficulty so far as I have seen, in (lis-

tingaishing whether the word is used in the sense of “spirit,” &c. or as

referring to one or more of their “gods.” So that I see no insuperable

objection to its being used in this twofold application in Christian litera-

ture, as it has been so long used in their native literature. There is only

this one great clanger that I see, viz. in the use of sliin in speaking of and

referring to the Holy Spirit. As the Holy Spirit is with Christians

equally -with the Father and the Son, the object of worship
;
and as tlie

usage of this people is to regard this word when referring to the objects

of worship, as meaning one of tlie class of gods, there is in my mind
great danger that they will understand shin wlien thus referring to

the third person of the Trinity as meaning Holy God. So in the defini-

tion of God as given in the Gospel by St. John, in ctap. iy. 24,
u God ia

a spirit :’’
if this is expressed in Chinese Shang-ti nai Shin

there is great danger, that from association of ideas with tlie usage of

shin in sucli connection for God, it will be understood as saying that

Shang-ti is a god
;
whicli is of course true, but it is not the idea there.

But if the meaning of this objection is, that there is no other Chinese

word that can be used for “spirit,” then the objection is—in my judgment

—

also unfounded. It lias been said that the word ling which some in

China use for spirit—is only an adjective, and that it is never used as a

noun. It is readily admitted that ling is used as an adjective, and

means spiritual, efficacious, intelligent,” &c. but it is also used as a noun.

In this sense tliere are examples of its being used as referring to the spirit

of a man, with, tlie personal pronoun in the possessive case
;
and there are

also examples as referring to a spirit which is the object of worship. I

have scores of sentences in which ling is used in the sense of “spirit,”

but will only present a few noiv, as follows : An officer wiio had been

dismissed by his king, expresses his grief in poetry
;
one stanza reads

thus : . By reason of the measure of the stanza,

the personal pronoun is not expressed. “ Mournfully I sigh; with a dis-

tressed mind, while my sjpiriY wanders in thonglit far away.” This is Dr.

Medhursfs translation. Tsai Yung of the Han dynasty writes

thus
:

’ or in English, “ As to

purification of my heart, it is immersed in the greatest purity
;
haviug

wasted away tlie polluted and the impure, I have retained my right spirit.”

In the valuable collection of sentences, whicL. lias been made by the

Rev. J. Chalmers, A.M. I find this sentence at No. 364 Liang Wn-ti in.

sacrificing to Heaven, says
u Reverently with

awe and ceremonially clear, I sacrifice and manifest that I serve the

spirit on high.” I ask all who are considering this subject if this ex-

ample of the use of ling does not warrant such a use as has been made of

it by those wlio use ling for “ spirit,” in calling the Holy Spirit the

Shing Ling ?

Will it not awaken the most serious consideration of those who
have hitherto considered that liruj could not be used in the sense

of “ spirit., ’’ when they know the f^t in regard to the views of the whole



THE MEANING OP THB WORD “SIIIN.” 15

body of missionaries in Japan.* For not only do they use Shin for

“God,” but they use ling for “spirit.”

Haying thus referred to the objections to the use of Shin to render

Elohim and 0eof in the translation of the Sacred Scriptures, I come to

consider the subject directly. In dealing witli this, it will be important

to have a clear and definite idea of what is wanted in sucli a translation.

Forming my opinion from wliat I see written, some persons have a different

idea of what is needed in the translation of these two words from what I

ha ve. It is stated that we must have a word wliicli means God Kar 1

e^ox^v -

But let us see if that is wliat is now wanted ? We want to teach the

Chinese that there is only one God. We as missionaries wish to displace

this whole crowd of false gods, which they have hitherto worshipped, and

make known to them that there is one everywhere present, and almighty

God, who should receive the prayers and worship of all men. This

God is revealed to men in His Holy Word. In that Word, God has

revealed himself by His peculiar name Jehovah, and His distinctive work,

the creation of the heavens and the earth and all things out of nothing.

The name Jeliovah, the Ever-existent One^ is peculiar to tlie true God, and

it is reserved to himself exclusively, and cannot be given to another. The

work of creating all tilings out of nothing has never been ascribed to any

false god, in any system of cosmogony received among lieatlien nations.

* On this point I give the statement of one of the older missionaries in Japan

;

and one who is regarded as an authority on the language. He writes as follows :

“In reply to your queries about the words used in this country for ‘god’

and ‘spirit,’ I would say : for ‘god’ the Japanese have a native word kami which
is the generic name for those divine beings which they worship. Besides this term,

they have names for their divinities. Now for kami the only Chinese character

they ever use is shin . The characters Shang-ti are not known to

them except as a title or epithet for the mikado or emperor of Japan. There
is no division of sentiment that I know of, on the use of the word for ‘ God* among

Protestant missionaries. We all use Kami and write Shin . The fact that
^ * * * * used Shin in China for * God/ had nothing to do whatever witli the
use of this word here. The Japanese have a word for ‘spirit,’ which is tamashi

;

for this word they use ting as the equivalent. Besides this they use sin

sWti and tsing shin. . For ‘ Holy Spirit * the Protestant missionaries

in Japan use Shing Ling . We have had no contention or difference of

opinion upon any of these terms.” I think the testimony of the Japanese usage of

the character shin is exceedingly strong evidence in favor of this word. I do not

see how the missionaries who use Shang-ti can put it aside. My own
mind is clear on the subject. I might say of the writer of this letter, that when
he was in China lie always used Shang-ti, though lie was not wedded to it. When
we consider that the Japanese, for centuries have used the Chinese classics in

their schools, and studied the Chinese language as much nearly as their own and
that they use hami for shin and tamashi for ling, we may well say, how can
this testimony be put aside ? The fact that the Japanese use shin also in the
sense of “soul” and “animal spirits” shows that they are fully aware of tlie other
senses in which tlie word is used by the Chinese. Bishop Smith says that the
Chinese language was introduced into Japan in the third century of the Christian
ora, and that “the text books in their schools, their models of literary style, the
very language itself of native authors, and the whole system of their published
ethics, are borrowed from the Confucian sages and literati of China.” The nation
which has thus adopted the Chinese language use shin in the sense of “god” and
“gods.” The chief deity of their pantheon (who is the Sun goddess) is styled
Tax shin. As they have not received the chief deity of the Chinese pantheon, the
name of Shang-ti is not used to designate any of their gods.
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JEloliim and Qeo^ are words wliich are used in the Sacred Scriptures in

common, in speaking of the true God and of false gods. They only mean

God ths Supreme when thej refer to Jehovah
;
and when they refer to

the false gods, they mean one or more of the imaginary beings which,

are called gods. Hence it is evident that the meaning of these words,

whether they refer to one or more,—the true God or false gods

—

depends up-

on the connection in wliicli tliey stand, and the meaning of the sentence in

wliich they occur. The sense is not inherent in tlie words tliemselves,

but the meaning in each particular use of tliem, depends upon the connec-

tion in which they stand. It is not so with Jeliovala. Jeliovah. ahoays

means the one true God, and cannot be applied to any other being. When
all worship of false gods is abolished, and there is no more idolatry among
men, then, and not till then, will eloliLm and 0eo^ mean the one true

G-od and nothing else. The meaning wliicli JElohim, 0eof and “ God ’’

have in our minds, as deferring to tlie true God so exclusively, comes from

the prevailing sentiment in Christian lands, tliat there is only one God

;

and that these are the words commonly used in referring to Hiin
;
and not

to the inherent meaning of the words themselves. In regard to the use

of elohim, it is not so clear, whether originally it was only used in re-

ference to Jehovali and when false gods were set up was tlien applied

to them also
;
or whether it was from the beginning of its use, applied in

common to botli tlie true and the false. An examination of the word

does not give any clear or satisfactory answer to this question. Its de-

rivation does not indicate anything essentially divine,—as see Gesenius. It

is derived from el, which is defined “ stronj, mighty, a mighty one, hero,

champion

;

the mighty one, hero, among the nations, i. e. Nebucliadnez-

zar.” Strength is nothing divine until it is infinite strength. By use it

came to mean “God, the Mighty One but this may have passed through

the use of earthly heroes or mighty ones. The word elohim has no

more meaning of divine than the word from which it was derived. Tlie

first meaning is
u a god, God;” then, “Sing. 1. a god, i. e. any god

So in the proverbial phrase “as to this one, his strength is his god,

spoken of a self-confident person wlio contemns God, and trusts in the

strength of his own hand and sword;’’ and again, “who carries his god in

his hand.” Then “2. more comm. God, the true God [that is in the

Sacred Scriptures] Plur. elohim. A) In a plural sense : 1. gods,

deities, in general, true or false the gods of the Egyptians strange or

foreign gods new gods B) In the sense of the Sing, spoken of one

God 1. of any god, deity. Dent. 32 : 39 there is no god besides me 2.

of an idol-god, make us a god, i. e. an idol Dagon our god [Dagon

was a/ fish-god] 3. the God of any one, is the god whom one wor-

ships, liis domestic and tutelary god, Jon. 1 : 5 they cried every one

unto his god So the God of Israel is Jehovah 6. With tlie art.

Helohim, OOD, fear’ From all this it would appear, that there

was nothing like divinity inherent in tlie word
;
its uses indicate tliat its

application was very wide and general
;
and if Elohim' now to our mind
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conveys the idea of “tlie one wlio concentrates in himself all perfections

’

it does so from use and association.

In regard to Qeor and cleus, liowever, we know the liistory of their

use. Originally they did not refer distinctively to tlie one true God, but

to the multitude of false gods that had become the objects of worship in

the place of Jehovali. In the contest of monotheism with polytheism,

tlie word which referred to these false gods was retained in use
;
and in

the progress of the monotlieistic sentiment, Qeo^ and Deus have by use

become tlie synonym of the descriptive expression “the true God while

the individual names of tlie gods, as Jupiter, Minerva, &c. and the snb-

divisions of tlie several different kinds of gods, as demons, genii, lares,

penates, lemures, &c. have almost been forgotten.

In view of these facts it appears to me, that some persons have ex-

pected to find in tlie language of this heathen people, a use of words in

relation to God, which, can only be properly expected, when the wor-

ship of Jehovah shall have taken the place of tlie worship now given to

their false gods. As they do not yet know Jehovah tlie true God, liow can

tlie language have a word which definitely refers to Him ? For however

high are tlie conceptions wliicli they have formed of the attributes per-

taining to tlieir gods in general, or to any one of them in particular, yet

they do not know the one true God Jehovali.

It also appears to me, that there is an inadequate conception in the

minds- of some, as to wliat is to be effected by tlie introduction of tlie

Bible among* this people. God himself leaves xis in no doubt as to what

is liis purpose in tlie matter. While tlie ideas of this people in relation to

the divine nature and being, as far as tliey are true 'vill continue, all

the false gods, to whom they Lave \vrongly ascribed these attributes
y

and given this worship shall be utterly abolished

;

and Jelioyali will take

liis proper place as the only Divine Being, and the only proper object of

religious worsliip. It may be proper for us as missionaries to consider

somewhat fully, what are the teachings of God’s Word on this all-impor-

tant subject. It is a sure and a safe guide in all things. God lias express-

ly declared tliat it is by Ms name Jehovali that lie will be known among all

nations. “Tliat men may know that thou, whose name alone isJEHOVAH,
art the most Ligli over all the earth.

5

,

Ps. Ixxxiii. 18. “0 sing unto Jehovah,

a new song : sing unto Jehovah, all the eartli. Sing unto Jelioyali, bless

liis name; shew forth his salvation from day to day. Declare liis glory among
the heathen, liis wonders among all people. For Jelioyali is great, and

greatly to be praised : lie is to be feared above all gods (elohivi)

.

For all

the gods o£ the nations are idols (not images, but elihim, “vanities):’’

but Jeliovali made the heavens.... Give unto Jehoyali, O ye kindreds of

tlie people, give unto Jehovali glory and strength.… Say among tlie

heatlien tliat Jehovali reignetli.” Ps. xevi. 1—5, 7 10. “I am Jelioyali :

that is my name : and my glory will I not give to anotlier, neither my
praise to graven images.” Is. xlii. 8. “ Tliou slialt also suck the milk of

the Gentiles, and slialt suck the breast kings : and tliou slialt know
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that I Jeliovali am thy Saviour and thy Redeemer, tlie miglity One of

Jacob.” Is. lx. 16. It is clear from these, and many otlier passages of

His Holy Word, that the true God is to be made known among the heathen

by the name Jehovah. And in addition to His will in this respect as expressed

in His Word, we also have example as well as precept for our guidance.

When Moses was sent on his divine mission to Egypt, he approached

Pharaoli the king of Egypt, in tlie name of Jeliovali, saying :
“ Thus

saitli Jeliovali the God o£ Israel, Let my people go, that tliey may
hold a feast unto me in the wilderness. And Pharaoli said, Who is Jeliovali

that I should obey Lis voice to let Israel go ? I know not Jehovah, neither

will I let Israel go.” Ex. v. 1, 2. Tke message was given in the name of

Jehovah, and refused in tlie name of Jeliovali. The wonderful providence

of God lias given us the evidence that this was tlie nam e by w hich tlie

true God was known among the nations around Canaan. It stands thus

engraven on the Moabite stone so recently found, and which lias contribu-

ted in so many ways to the ever-accumulating evidences of tlie truth of

revelation. Mesha, king of Moab says, “I took from it [i. e. tlie temple]

the vessels of Jehovah and offered them before Chemosli.” The fact that

the true God was known among all people by liis own peculiar name

Jehovah, appears further from the narrative of the return of the Jews

from their captivity in Babylon :
“ Tims saitli Cyrus king of Persia,

Jehovah, tlie God of heaven liath given me all tlie kingdoms of the earth;

and lie hath charged me to build him an house at Jerusalem, wliicli is in

Judah. Who is there among you of all bis people P liis God be with him,

and let him go up to Jerusalem, wliicli is in Judah, and build the house

of Jeliovali the God of Israel, (lie is tlie God,) whicli is in Jerusalem

Also Cyrus tlie king brought forth the vessels of tlie house of Jehovah,

which. Nebuchadnezzar liacl brought forth out of Jerusalem, and had put

them in the house of his gods.” Ezra i. 2, 3, 7.

But God lias declared His mind and purposes in language yet more

clear and specific. “Tlius saitli Jehovah the King of Israel, and his

redeemer Jeliovali of liosts
;

I am tlie first, and I am the last
;
and

beside me there is no Gocl (Elohi.m) •… there a God beside me? yea,

there is no God; I know not any.” Is. xliy. 6, 8. “ But Jehovah is the true

God (Elohivi), lie is the living God, and an everlasting king : at liis

wrath, tlie eartli shall tremble, and the nations shall not be able to abide

liis indignation. Thus shall ye say unto them, The gods (elolmn) that

have not made the heavens and tlie earth, even they shall perish from tho

earth, and from under tliese heavens•” Jer. x. 10, 11.

Jehovah liere sets forth. His prerogatives. He is the true Elohim, the

Creator of the heavens and the eartli. He lias given His people their

commission, and tlie very words they are to announce to tlie nations in

connection with His own claims, viz. “ The elohirn that have not made the

heavens and tlie eartli, even tliey shall perisli from the earth and from

under these heavens.”

Our duty as His appointecLanessengers is to carry out tliis commission,



TIIE MEANING OF THE WORD ‘‘ SHI>V’ 19

and to seek to make known Jehovah the true God to this people
;
ancl to

banish, and drive away from them all their false gods. How can we

wage war against their false gods ? First, we are to set fortli clearly the

one true Grod by His self-revealed name, and the name wliicli He commands

shall be made known His name Jehoyali
;
and by His peculiar work tlie

creation of the heavens and the earth. These will effectually distinguish

Him from all the false gocls
;
for there is no one however exalted, to be

compared to Him. To combat the worship of false gods, I see no other

way but to use the name which is applied to these false gods, and claim

for Jehovali as the one God, tlic worship and service wliicli they liave

hitherto rendered to these false gods
;
and which service and worship is to

be rendered according to ceremonies He Himself has revealed in His Word.

It is necessary to have a word in common for the true and the false, tlie

one ancl the many. The use of such a word will lead to sucli expres-

sions in this language as these :
—Jehovali who made the heavens and tlie

eartli is tlie only true Shin

;

all these shin ijilp that you have hitlierto

worsliippecl are dumb idols and vanities
;
you must turn away from them

and worship ancl serve tlie Shin Jehovali, in whom “'ve live, and move,

and have our being.
n

We can use the word sh in in such a sentence ip entire accord with

Chinese idiom
;
because, first, sh in includes all their gods

;
ancl second,

we can use it so as to individualize and particularize any* one shin. Sir

Thomas Wade, in his Category of Heaven

,

S. 338, says :

u Tlie word slien

iu fju*t is very comprehensive. Ifc includes evert/ sken, Sliang Ti and every

one somewhat less tlian Sliang Ti; but lie is only one
;
tlie others, if reckoned

up one by one, amount to thousands and tens of thousands and more.” And
again ‘‘It might be said of Slicing Ti\ or amj particular shen, that lie did this

or willed that.” Ancl in S. 328, lie says, “I sliould say, ...the expression

pni-shcn might be used equal!
i/
well in speaking of the worship of one

shen
y
or of all tlie shea.

11
•

In thus combatting polytheism, we are under tlie necessity oi using

sh In for the word applied in common to the true and tlie false, because ifc

lias been shown tliat shin is tlio ^yovd wliicli is used in the statutes of the

country to designate the objects of tlieir worship
;
and it is also applied

to tlieir false gods in their every-day conversation ; so it must be used in

sucli a connection for tlie false gods
;
ancl Jehovali in His condescension to

human weakness and folly, classes Himself in the category of beings that

arc worshipped
;
so that tlie same word shin must be applied to Him to

rIiow that He is the true Shin. The words in Is. xliv: 6, “ and beside me
there is no God,” will lose all tlieir point and thesis in tlie Chinese lan-

guage unless tlie idea is “beside me, tlie true Shin, there is no Shin jp .

Further, \vc are sliut up to tlie use of shin in sucli forms of expression,

because there is no oilier word we can use in both applications. Shang~ti

cannot be used, because it does not include or refer to all the false gods

of the Chinese people. In the Category of Heavc7i, S. 332, it is said by

one of tho people, u According to our Q^iufise view of right and wrongs
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I am not worthy to worship SliangTi•”“ How so it is asked. Tlie reply is :

“ It is written in our classics, ‘the son of heaven alone sacrifices to Shang
Ti’ and the emperor accordingly does sacrifice to Shang Ti once a year, at

tlie Round Hill in the Court sacred to Heaven, outside the South Gate
;
or if

any tiling prevents his appearance in person, lie sends a prince of the blood

to perform the sacrifice in his stead. This excepted, there is no rite of wor-
ship performed to Shang Ti.” ±

£

. As the worship of Shanr/~ti is not permitted, by

the laws of the empire, to the common people, Sliamj-ti cannot be used

to designate tlie objects of false worship among tlie people
;
and therefore

neither can it in such, sentences be used to designate the true object

wliich is here tlie correlative of the false.

As according to Sir Thomas Wade, we can say that 4

4

T' ien is a slien

Shcinrj Ti is a shea Kwan-yin is a slien' we can of course say that Jeliovah

is a Shin, tlie only true Shin; and we can give to Him, as tlie true Shin, all

the attributes, works, offices and worship that belong to Jeliovah. And
thus alone can we teach tliem that T'icn^ Sliang-ti, Kircin-ti Kivan-yin and

all the other false gods, whicli they have been worshipping in the place of

Jehovah, are to be forsaken, and Jehovah alone is to be exalted among
them. In tlie use of such language there is no danger of being misunder-

stood in wliat we say, or as to what the Bible teaches. None of these

above-named, as included among the shin, made the Leavens and the

earth.
;
and Jeliovali says,

a they shall perish, from tlie earth, and from

under these heavens.”

If Shin is tlius used to translate Elolihn Avlien it refers to God,

it has been said, that there would be no definiteness of statement because

shin includes a multitude. But a just presentation of the case will show,

that with such, a translation, there will not remain any uncertainty in the

reader’s mind. Jeliovah, who knows tlie hold whicli polytheism lias on the

hearts of men, has wonderfully provided against any confounding of Him-

self with any other being. It is stated by those who have taken tlie pains

to ascertain tlie fact, that u Jehovah occurs in the Old Testament over sLv

thousand eight hundred times,” while elohim only occurs “between two thou-

sand and two thousand five hundred times.” From this it appears that Jelio-

yali occurs nearly three times as often as Elohim. It is also stated that

Jeliovah cc
is used far more frequently tlian all other names combined/ 5 *

While of eloliim it is saicl that in some fourteen lmnclred and seventy-six

examples, it stands in some relation or connection to show its meaning
;
in

some three hundred and fifty-seven places it lias the definite article pre-

fixed; and in only some seven liunclred and twenty-two places does it

stand alone, as in tlie first verse of tlie first chapter of Genesis. Let us

suppose some Chinese wlio has never heard of Jeliovali the true God
commences to read tlie Bible in Chinese. He reads tlie first verse, “In

• See Chinese Recorder for 1876, p. 370.
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tlie beginning Shin created the lieaven and tlie eartli.” If at first he

is at a loss to know what shin is referred to, or whether it refers to

one or many shin what then ? Is lie not in precisely the same situa-

tion with a polytheist wlio knew the Hebrew language P When he

would read “Elohim created tlie lieaven and the earth,’’ it would not give

him tlio idea of one true God, or of Jehovali
;
for tlie meaning of Eloliim to

him would be “ gods, deities in general.” So tliat to an uninstructed

Hebrew polytheist, Eloliim is no more definite, than shin is to a Chinese

reader. But he reads on, and wlien lie comes to the fourth verse of the

second chapter* lie reads in liis own language, that it was the God Jeho-

vah who “made the earth and tlie heavens and henceforth there is no

doubt to either of tliem of what god it is stated, that He was the Creator.

This is a clear and logical deduction, and no mere surmise
;
for it lias

been seen above, that the idea of divine power does not inhere in Elohnn ;

and that the reason why—when we read it in Hebrew, Greek or English,

that £< God created tlie lieaven and the earth
1

,

—we understand “God” to

refer to Jelioyah, is because of our education in tlie belief tliat there is

only one God, and of tlie association of ideas in reference to liim. When
polytheists read these two verses, they get their first lesson in tlie great

doctrine of moiiotheism, that there is one Being, wlio made the heavens

and the earth, and that his distinctive name is Jehoyah. The frequent

use of the name Jehovah will guide any polytheist through the whole of

the Old Testament witliout any confusion, whether lie read it in Hebrew
with tlie use of Elohirn, or in Chinese with the use of Shin. Tlie very

frequent recurrence of tlie name Jehovali, precludes all possibility of mis-

take or confusion.

Further, wlien in tlie translation of tlie Old Testament into Chinese

tlie word Shin is used to render Elohim, it affords tlie greatest facility to

impress upon the mind of tlie Chinese reader, a realizing sense of the attri-

butes, work and offices of God, and tlie relation that Jeliovali sustains to

men, of any word in the language. The reason of this is, tliat tlie shin

are all around them in tlieir temples and on tlieir altars in tlieir liouses,

and tlieir shops, and all places of business
;
they are the guardians of

their* sleeping and of tlieir waking hours
;
tliey are the givers of all tlieir

blessings, and tlie healers of all tlieir sicknesses
;
they are the objects to

wliich all tlieir prayers and worship are offered. All ttese things lielp

them to understand wlia is the character of Jehoyali when it 'is presented,——

that He by His omnipotence, omnipresence, omniscience and all-pervading

rule and care, will be more to them tlian the whole multitude of tlieir shin

and what is the extent of His demand wlien He claims^ all-tliis worship to

Himself, as the one only true Shin from whom cometh every good and

perfect gift. The previous conceptions that filled lieaven and earth,

land and sea, liills and streams, liouses and sliops, witli deities, lielp them

to get tlie idea of the ubiquity of tlie one true Shin Jeliovali. And again,

the true conception of tlie one everywhere present Shin, will lielp to drive

away all belief and confidence in those multitudes of imaginary beings in
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wliicli tliey Lave liitherto trusted* If, however, the name of one of the

class of shin is taken, and Ulolnm is translated by Shanrj-ti while it may

# I think that most persons, who read the letter whicli was published iu the Recorder
for 1876, p. 294 sqq. from Amoy, signed Enquirer,M were astonished at a statement
which was made in it. The statement says, “When a Chincso audience is told

they rnust worship Shavg-ti, they at once imagine that the preacher refers

to Yuh-htuang Shang.4 ) ..... . Yuh-hwaiu/ Shcwg-ti and T (ien

are interchangeable terms in this region.” I think that not only missionaries
who use Shin will be astonished at the statement but that many of those who
uso Shang-ti will be equally astonished. It is a worse statement of tlio danger
of using Shaiiff-ti than any advocate of Shin has ever made. They have said and
supposed, that some of the audience so understood such an anuouncement. But
that the whole audience should understand a missionary of Christ to tell them to

worahip Yuh-hwaiu/ Shang-ti, who is by all persons spoken of as an idol, to whom
temples are erected anrl worship and prayers are offered, is indeed most astu und-

ine

.

And tliat a missionary of Christ, should continue to so tell tlie people after

lie knows that thc*y so unclerstand him, is even more astoundiug still. Of courso,

I know the missionary goes on to explain he does not mean what they understand
liiin fo moan, and to tell them whom he means by Shang-ti but tlie God of the
Bible declares He will be known among the nations by His name Jehovah and
He will not give His glory to another, nor His praise to graven images. We know
that every Chinese audience is constantly changing. How many of the Audience
who liear the preacher say u they must worship Shang-ti,

ff and understand him
to mean tlie idol Yuft-hwang Shang-ti’ will go out of tho chapel before tho

preacher reaches the explanation. Is the Chinese language bo barren of re-

sources, that a missionary is shut up to use a form of expression in mak-
ing kuowu the true God, from which the audience at once nupposes he refers to

one of the most commonly-worshipped idols ? The command of Jehovah is, “Thus
shall ye say unto them, The gods that have not made the heavens and tho earth,

even they shall perish from the earth, and from under these heavens.M This
certainly implies that wo should by no means use language which they will

unclerstand as teaching them to worship any one of such gods. Notwithstand-
ing the explanation which is given in tho letter, of the means which are taken
to engraft on the name of this idol Yuh-hwanr/ Shaivj-ti, the attributes and works
of Jehovah, without using the name Jehovjili to make known the only true God—
tlio name by which the Creator of tho heavens and the earth has revejiled

Himself—are to me unsatisfactory for it appears to mo that such means must bo

with many persons in the audience futile. Our blessed Lord ancl Saviour—in

giving the reason why lie did not attempt to engraft his teachings on the namoa
and ceremonies in use among the Pharisees—has given us tlio only safe rule to

1)0 followed in preaching monotheism among this people
;
and the great truth,

that we brii\g to tlieir knowledge a God they have not known, nor their fathers :

u Neither do men pat new wine into old bottles : else the bottles break, and
the wine runneth out, and the bottles porisli : but they put new wine into new
bottles, and both are preserved.* * Math. ix. 17. These words commend them-
selves to our observance, not only because they are the words of our Saviour,

but bccauso they arc the embodiment of tlie highest practical wisdom. Tlie

danger of being misundei'stood in the use of old forms is strikingly presented in

an incident stated by the late Bishop Boone. When he still used Sha7\g~ti
}

lie

says: A man of some intelligence, ancl who road very well his own language,

applied to Rev. Mr. Syle for special instruction, and lie gave him a catechism in

which Shnng-ti was used. He came to his study daily for some days. He road

over the books and heard all that was said about the attributes predicated of

SJianij-ti which we are accustomed to predicate of Joliovah, and appeared to un-

derstand thoroughly what he read. Mr. Syle inquired one morning whethor ho
followed the advice he hacl given to him in tho commencement

,
to pray to Shang^

ti every morning and evening P The man replit'd with great simplicity, that lio

had daily visited his temple twice a clay for this purpose. This answer led to

inquiry, ancl Mr. S. to his inexpressible grief, learned that the man lmd been un-
derstanding him for ten days as recommending the worship of this idol. If a
man of some intelligence, and who could read well his own language, could remain
under such a mistake when receiving personal instruction for ten days, yve may
*svell suppose that a great many in a general audience will remain under tlie mis-

take notwithstanding the oxplanatioqa that aro made.
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at first have the advantage of giving the idea of power, as the highest of

their sliin; yet he is the one with wliom the people have never liad anything

to do, and to whom they have never offered prayers, or rendered 'vvorsliip.

He lias not been in tlieir thoughts. In using the name of one of their

false gods, there would be clanger of continuing the name of one of those

concerning wliom Jehovali has said, “they shall perish from the earth and

from under these lieavens.” For as Sluing-ti, did not create tlie heavens and

the earth, lie is included among tliose of wliom Jehovali lias thus spoken

.

Again there are some* who tliink, that because tlie number of the

beings that are included amongst the false gods of China, and are called

shin, are so many, and many of tliem of no dignity or eminence, the

word shin is not worthy to be used in tlie translation of JEloliim and

0eof, when referring to tlie true God. But lias it not been shown, tliat

tlie Greeks liacl thirty thousand Qeol and that they were just tlie same

kind of imaginary beings as the shin of the Chinese. Yet because that

word was the common name that included all that multitude of divinities,

it was the one used to combat polytheism among the Greeks
; and now by

the prevalence of monotheism, 0eof lias come to mean God aar'

Let those who have hitherto thought that it was an objection to

shin that it was applied to sucli low objects, carefully consider tlie

three sentences, Nos. 361, 3(32 and 363, in the valuable collection

made by the Rev. John Chalmers. Tliey are all from standard authors,

from which the authorized and established use of Chinese words is learned

1 2nd

.

The first of these sentences, in Mr. Chalmers’ book is printed beside one

in which Shang-tl takes the place of Shang-shin all the other characters

are the same—as liere reprinted. The meaning of tlie two sentences is

the same, and hence Shang shin is just as reverent a designation as

Shang-ti • It is also the synonym of Hwang T‘ien .

In the second example, Shang shin is explained as the same as

and in tlie third example, Slicing shin is the “celestial

Shin”—or u the God above with an etlierial soul.” By consent of all

Chinese scholars, Shang-ti, and T‘ien are the most lionorable

of tlie class of shin and express “ the highest conception of God
that Cliinese have attained to.” And here are these quotations from
Chinese standard ethical works, in whicli tlie

<

6

shin jjil^ above” is a synonym
of “ Skaug-ti ” and Heaven “or the celestial Shin

In all reason then, the divinity or godhead that is in the expression

Shang shin must be in shin for tliere is none in the word “above.”

The adjunct “Shang ” only indicates where this particular god is

located, and the rank which tliat location indicates, not the nature or

attributes of the Being
;
and since “Shang shin ” thus expresses tlie

highest conception of God to which the Chinese have attained, why will

not uJehovali Slim serve to express tlie highest conception of

# Seo Chinese Recorder for 1876, p. 140.
9^4 - .

••
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the Divine Being wliicli the Bible reveals ? I cannot but think, that this

is tlie conclusion to wliicli every candid mind will be necessarily led.

The Chinese in feeling after God, and having received by tradition

from their ancestors, some ideas connected witli God that were revealed

to the patriarchs, have liacl some imperfect conceptions of a creation
;
not

the creation of all tilings out of nothing, but the transformation of preex-

isting matter. Tliis imperfect conception of a creative power they have

expressed as exercised by a shin, as stated in the following sentence,

No. 367 in Mr. Chalmers’ collection : wliicli

I translate thus : “There is a Supreme God in heaven, who is the Lord

of creation;” or, perhaps better, ^ who is tlie cause of all transformations.”

If shin, wlien thus referring to tlie liigliest of tlie beings known to them,

could express tlie author, or Lord, of creation according to their concep-

tion of creation, why cannot tliis same word in connection with the

proper name of the Creator of all tilings, viz. “ Jehovah/
’

be used to make known to tliis people the Lord of creation as He is

revealed in the word of God ?

Not only is the word shin thus adequate to be used in connection

witli JeL-Ovali, in making known the great author of creation
;
but it is

tlie only effective word that can be used in combating polytlieism, and in

destroying all tlieii* imaginary gods. It is the command of JeliOTah that

forbids the worship of all false gods. And it is o£ the utmost moment to

truth, that His holy command be made known correctly, in all its length

and breadth to this people. This command reads in English u Thou Shalt

liave no other gods (eloliiw) before me.” The word elohim included in

its meaning all the false gods, of whatever rank or kind or nature, whicli

were known to the Jews. In the nature of things, elohim must have

included all the false gods, or tlie commandment would not liave forbidden

their worship. So in translating it into Chinese, the word by wliicli elohim

is rendered must be the word, wliicli by all usage includes all the false

gods of this people. It lias been shewn in another part of this article,* that

# It may perhaps be objected, that shin does not include Fuh ^ and that therefore

this proposition is not correct to the full extent of the statement. Fuh being
from another country, it is not of course included among the native shin but it

is still comprehended in the word shin . The statement as made by Sir
Thomas Wade in the Category of Heaven

y
S. 351 and 352, reads thus: “Is

Buddha a shen
)
or what is he ?” Ans.—“ That is a question belonging to a separate

philosophy. Fo [ ] is a shen worshipped by foreign nations, but, although a sken
}

he is not included in the number of our (Chinese) shen. Fo, the shen and the

hsien [ ], are each independent of the other Fo and the hsien are of

equal rank with, the shSn. ,i From this statement it appears that the objects of

worship in other countries and of other religions, are regarded as shin, and that

therefore shin will comprehend all the false gods of China, whether worshipped
by the Buddhists, the Taouists or the Confucianists and however they may be

distinctively named by each seperate sect as Fuh and Pu-sah

by the Buddhists ; Yuh-ti and sien by the Taouists or Ti
} Shanff-

ti or T’ien by the Confucianists. This shows that it is

equally as comprehensive in its meaniDg as deus as given by Jerome :

il In-

scrip tio autem arae ita erat Diis, Asiae et Europae et Africae, Diis ignotis et
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shin is the word which includes the whole multitude of false gods of

every cl^ss, of all different ranks, and natures. Hence in this command-
ment, elohwn must be translated by shin and when it reads u Thou
shalt have no other shin before me, n

it covers the whole ground
;
it forbids

the worship of all the false gods whicli are known to the Chinese.

Having thus arrived at the conclusion, that shin is the proper word

to translate elohim in the first commandment, it is riglit to inquire,—
what light does this throw upon the proper word to represent Elohim in

the other clause of the sentence
;
for it is Jehovah Elohim who gives the

commandment. Elohim clearly refers there to tlie true u God,” the only

proper object of worship. The commandment with its connection will

read, “I am Jelioyah thy Elohim. Thou, shalt have no other shin before

me.” “Other” is an objective pronoun, which shews a correlation between

the objects or beings referred to; and that correlation can only be clearly

expressed, when the beings or objects in the different parts of the sentence

are referred to by the same word. This law of language then requires,

that as elohim in the last clause of the sentence lias been translated by
shin, referring to false “ gods so Elohim should be translated by Shin in

the first clause of the sentence, where it refers to the true “God;” and the

whole will read u
I am Jehovah thy Slim. Thou slialt have no other shin

before me.’’.

There is no passage in the whole Word of God tliat it is more impor-

tant to translate correctly than this first commandment . In it Jeliovali

most authoritatively forbids the worship of all other gocls besides himself.

Having arrived at the conclusion, that by reason of the nature of the

command, and the structure of the sentence in its different clauses,

the Elohim in both clauses should be translated by Shin, I feel assured that

in all other passages of the Old Testamant, Elohim

^

wlien it refers to tlie

true “ God,” may also be translated by Shin
;
and this leads to the conclu-

sion——which is tlie counterpart of that reached in the first part of this

article—that Shin may he properly used to translate Elohim and Qeog

in the Sacred Scriptures when they refer to tlie true “God and it follows

as a sequence, that as shin is only luord in the Chinese language

which can be used to translate elohim and Qeo^ in the Sacred Scriptures

when they refer to false “gods,” which can also be used to translate them

wlien they refer to the true u God” Jeliovah it is clear, beyond all doubt,

that shin is the word which should be used to render elohim and Qeo^

in the translation of the Sacred Scriptures into the Chinese language.

As the example of Moses, when delivering his message from God to

peregrinis.^ It is also clear that shin thus includes all “gods,” from the other fact,

that all Cliinese writers when they write about the customs and manners of

foreign nations, use shin in speaking of their objects of worship.

The principle is so plain and so universally recognized, that the same word should
be used to translate Elohim into all other languages, in both clauses of this com-
mandment, that all the versions into Chinese have adhered to it, so far as I know
except on© edition of the mandarin version, which was printed at Peking, in which
a different word is used to translate Elohim in the different clauses. Of the trans-

lations into other languages, I know of no exception.
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the king of Egypt, gave us an example of the terms which, were used under
the Old Testament, so the narrative of the apostle Paul at Athens gives

us an example of the manner of preaching to a heathen people under the

New Testament.

Paul having arrived at Athens, and while waiting for his com-
panions, was brought to Areopagus with the desire of the people to

tear some new thing from him. In the presence of the most cultivated

audience the world could furnish, and in the sight of the most elegant

temples, which, were adorned with all tlie finest images tliat Grecian art

could supply, lie preached unto them Jesus and the resurrection. But
by way of introduction to this, he availed himself of the fact that they

were preeminently devoted to the worship of the Qsoi, so that they

had erected altars to any god tliat might be unknown to them. The
apostle takes advantage of this great devotion to the worship of the

Osol, and proceeds to make known one that was as yet unknown to

them. H© takes the very word that was in common use to designate

their false gods, to make known to them a new Qeo^ and to distinguish,

tim clearly from all the Qeot whidi they knew, he uses the characteris-

tic work of J©hoyah. and says : “The 0tOf that made the world and all

things therein, seeing that lie is Lord of heaven and earth, dwelleth.

not in temples made with hands.” He does not connect this new God,

that he makes known to them with the name of any one of the false gods

which tliey worshipped, however great and high might be their concep-

tion of divinity as connected with, individual gods
;
but he uses tlie name

common to all the objects of worship as a class, to tell them of the one

Divine Being who made the heavens and the earth. It was not because

Geof had the meaning of God /caT’ e^ox^, that it suited the apostle to

use it for this purpose. It was because it was the word by which, they

designated their false gods collectively and also individually, that he used

it to make known to them the only true object oi worship, the one Divine

Being “ that made the world,” and in wliom “we live, and move, and have

our being.” The attributes and works, wliicli the apostle predicated of

this new 0eo^, made it impossible for them to confound him with any

of their old Qeot and made it impossible for them to suppose it was one

of their former Qsol lie called upon them to worship. The great and

aptness of tlie apostle in this sermon to the Athenians, turns on his ap-

propriating the word wliicli was in common use to designate the objects of

false worship, to bring to their understanding some just conception of the

Divine Being now newly made known to them. The whole effect of tlie

address would have been hindered, if lie had taken the name of one of tlie

false gods and called the true God by that name. So now, it is a fundamental

truth, ever to be borne in mind, that tlie Divine Being whom we seek

to make known to these people, is as yet unknown to them, and in writing

or speaking of Him, we should give to Him His own particular name

Jehovah, and ascribe to Him His own specific work
;
thus obviating all

possibility of their misunderstanding our teachings.
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From this discussion it is evident, that the word which is needed for

the translation of elohim and into Chinese, is not one that will

enable as to teach this people that the attributes, works and worship of

the Divine Being belong to Chin-shin or Shang-ti or Tien-chu; but one is

needed which will enable ns to teach them, that there is only one Divine

Being, and that His name is Jehovah, and that He it was who made the

heavens and the earth

;

—and that all divine attributes, works and wor-

ship belong to Jehovah alone. Hitherto this discussion lias been so con-

ducted, and missionaries have so used these various terms, that we have

appeared to ascribe the attributes, works and worship, which belong to

Jehovah alone, to Chin-shin, or to Shang-ti, or to T'iefi-chii

;

and thus we
have done dishonor to the name of Jehovah; and we have given that glory

to another wliicli belongs to Jehovah exclusively
;
and from the prominence

which lias been given to these several terms, we have become known among

this people, some as tlie worshippers or advocates of Chin-shin, and some

of Slicing-ti, and some of T’ ien-clm

;

but none are called by the name of

Jehovah. But tlie worshippers of the true God, as distinct from the

worshippers of false gods, have ever been characterized as those “that

were called by tlie name of Jehovah.” “0 Jehovah, liear O Jehovah

forgive
;
0 Jehovah, hearken and do; defer not, for thine own sake, O

my God : for tliy city and thy people are called by thy name,” was the

cry of Daniel in Babylon,—Dan. ix. 19. Again “That they may pos-

sess the remnant of Edom, and of all the heathen, which are* called by

my name, saith Jehovah tliat doeth this.’’ Amos ix. 12. Whether this

passage means, as Poole in his annotations suggests, that the clause

“ which are called by my name” is connected with they in the first part of

the verse, referring to the chosen people
;
or whether it refers to those who

are converted from among the heathen, and tlius had the name of Jeho-

vah. called upon them, as the Septuagin^ translates it, and as it is quoted

in The Acts xy. 17* by the apostle James, in reference to the conversion

of the Gentiles, is immaterial
;
either interpretation makes it clear, that

the teaching of prophecy is that the people of God should be called by

the name of Jelioyah.

* The passage in Acts reads as follows :
——“ Simeon hatli declarecl how God at the first

did visit the Gentiles, to take out of them a people for his name. And to this

agree the words of the prophets as it is written, After this I will return, and will

build again the tabernacle of David, which i-s fallen down and I will build again

the ruins thereof, and I will set it up : That the residue of men might seek after the
Lord, and all the Gentiles, upon whom my name is called, saith the Lord, wlio doeth
all these things.” Acts xv. 14—17 . Here the Jehovah* * of Amos is replaced by “the
Lord” in the last clause. If it is read “Jeliovah,” the passage is still more forcible.
u That the residue of men might seek after Jehovah, and all the Gentiles upon
whom my name is called, saith Jehovah, who doeth all these things.” As all the
different translations of the Old Testament into Chinese agree in transferring the
proper name Jehovah, instead of following the English version, and substituting the
word u Lord,” it might well be considered if it would not be better, in the New
Testament quotations from the Old Testament in -which, the name Jehovah is

found, to reproduce the name in the New Testament instead of using the substitute
“the Lord;” and so also continue the Old Testament phraseology in saying “the
angel of Jehovah” instead of “the angel of the Lord” wherever such expressions
occur in the New Testament.
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This idea, that Jehoyali is to be made known by His peculiar name, is

if possible, more clearly declared by the prophet Ezekiel. The chosen peo-

ple during their captivity, liad profaned His holy name in some way, among
the heathen. Jeliovah declares : “I will sanctify my great name, which

was profaned among tlie heathen, wliicli ye have profaned in the midst of

them and the heathen shall know that I am Jeh.oyali, saith. Jehovali God,

when I shall be sanctified in you before tlieir eyes Then tlie heathen

that are left round about yon shall know that I Jehovali build the ruin-

ed places, and plant that tliat was desolate I Jehovah have spoken it, and

I will do it. . . . and they shall know that I am Jehovah.” Ez. xxxvi. 23, 36, 38.

There is not the least reference to the point, that lie shoxild be known
to be the true JElohim, or the Lord of heaven, or the Highest Ruler, but

that the heathen should know lie was Jehovali.

Because of this controversy about terms, some degree of alienation

and want of confidence lias existed among tliose who ought to be to

each, other as “bretkren beloved and wlio ought to labor in harmonious

cooperation in the work of making known the glorious Gospel o£ tlie

blessed God. We can now all consider our previous mistakes. We can

all now hear the word of Jehovah to liis people and repent of our errors.

We can all now agree to meet on this common groinul, and call our God by

His self-designated name u Jehovali,
n and be all known henceforth as the

worshippers of Jehovah, and of Jehovah our Rigliteousness. “ In his

days Judali shall be saved, and Israel shall dwell safely : and this is his

name whereby lie shall be called, JEHOVAH OUR RIGHTEOUSNESS.”
Jer. xxiii. 6. “ In the name of our God we will set up our banners : Some
trust in chariots, and some in horses : but we will remember tlie name of

Jehovah our God’’ Ps. xx. 5, 7. Let us all agree, that we will no more seek

distinctively to make known Chiu-ahin nor T’ien-diu, nor Shanfj-ti; but

everywhere and at all times, make known Jehovali, who is tlie God of

gods, the Loid of lords, the Supreme ruler among all nations. For c< Bles-

sed be Jehovali God, the God o: Israel, who only doeth wondrous things.

And blessed be his glorious name for ever and let the whole eartli be filled

witB. his glory
;
Amen and Amen.” Ps. lxxii : 18, 19.

For the greater glory of God Jeliovah, and out of love to our gracious

Saviour, wlio lias redeemed us with liis own precious blood, let us bury

all our special preferences at tlie foot of tlie cross
;
and with one heart

and mind, let ns combine our efforts in making known Jehovah to this

people, and His son Jesus Christ, the only name given among men
whereby they can be saved. If we can agree in this one thing, to use daily

and constantly the name Jehovah, as the name of the God whom we
worship and whom we preach, so that we will be called or styled the

worshippers of Jehovah, it is comparatively of little importance which,

word is used to translate Elohim. In my judgment Shin jji is the best

but IV will do, because it is a common name. If we all use constantly

the name Jeliovali, it will be comparatively a small evil, if some still use

Shin jplp and others use Ti . For whether our God Jehovah is for the
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time, and by reason of the existence of polytheism, classed as a shin

or a ti there will be no confusion of thought; as lie is truly both a

shin and a ti; and lie will be known by his appropriate name Jelioyali,

of which it is said,
u Thy name, 0 Jehovah, endnreth for ever; and thy

memorial, 0 Jehovah throughout all generations.” Ps. cxxxv. 13. Then

will we see the speedy fulfilment of the assurance, u That all the people

of the earth may know that Jehovah is God, and that there is none else •”

1 Kings yiii. 60; and again, “That men may know that thou, whose name
alone is JEHOVAH, art the most liigli over all the eartli.” Ps. lxxxiii.

18. May our God give his servants “to see eye to eye” in tliis matter to

the glory of his grace.

Inquirer.

Some prefatory remarks in explanation of the sentences which

are illustrative of the word “/S7—” •

Tliese sentences are not intended to be examples of tlie various mean-

ings which tlie word shin jji 1ms among tha Chinese
;
but tliey are exam-

ples of one well-understood and authorized use of the word, when applied

to the objects of worship among this heathen people. Those who read

them over will find, that tliese objects of idolatrous worship are most

strikingly the same as those whicli were worshipped among tlie Greeks

and Romans, the Egyptians and tlie Canaan ites, and other ancient heathen

nations. Among these false gods, there are those wliich are called the

heavenly gods, the terrestrial gods, and the gods wliicli have the rule

over, and the care of mankind. There are the gods which are called the

god of tlie lieavens, of tlie earth, of the sun, of the moon, and of tlie stars

or constellations. There are the gods of the rivers, of the hills, of the seas,

and the boundaries. There are the gods of health, of wealth, of longevity,

of happiness, &c. So similar indeed are the false gods whicli are now
worshipped among the Chinese, to those wliich. were worshipped by the

Greeks, Romans, and other ancient lieatlien nations, that they miglit

be all distributed among the twelve classes, as made by Calmet
;
and whicli

sub-division into classes is copied in the commencement of this article.

1st. It will be seen that while shin jji has a plural~and while from

the fact tliat the Chinese have gods many it very often is plural——yet it

has a singalar
;
land it is used in the singular just as properly as any other

name that is used in both numbers. See the sentences wliich are copied

from the votive tablets. As the offerings were made to some particular

idol, the word shin is singular in every one of tliese sentences, and yet

this use does not require any limiting adjunct to show it. This practice

is further shown by its being used as referring to Shang-ti and other gods

whicli have individual names.

2nd. One of tliese sentences explains the origin and force of tlie

duplicate form of expression shin-ming . The Rev. Dr. Medhurst in

A Dissertation on the Theology of the Chinese, explains the division wliich

the Chinese make of their gods into three classes, growing out of tlieir
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division of nature into three powers, viz. heaven, earth, and man
;
aa

t
lien Ah •

and J/n hwai
'
while these have

distinct names in their respective classes, they are all alike called shin. By
tlie junction of the names of the first and third classes, we have the very

common expression Tcwai-shin in which expression the Jcwai has no

relation to the souls of the dead, but is the Tcwai of the jin-kwai meaning
the gods that care for men, as the den-shin are tlie gods that rule oyer

the heavenly bodies. In like manner, the expression shin-ming

is formed by conjoining the names of the first and second classes of gods,

e. the celestial and terrestrial. See the sentence from the Li hi ,

.

3rd. The few last sentences afford the strongest testimony, that tlie

Chinese designate and regard their ancestors as gods. The Shi king

G Xea are reliable testimony. In the

extract from the Li ki, the conjoined words jji are applied

to deified ancestors. These sentences substantiate the statement as made

in Abbott and Conanfs Dictionary of Religious Knowledge, that 11A fourth,

form of idolatry was the worsliip of deceased ancestors
;
this was the basis

of a large part of tlie religion of ancient Greece and Rome, and it is the

foundation of the present religious rites in China.”

4th. These sentences show, that however tlie multitude of gods which

are worshipped by tlie Chinese, may be designated in various writings,

and by various sects, as f ien-U, t’ien-shin, ti-hi, jin-kwai, Tcwai-shin, shin-

ming fuh, shin-fah, sien shin-sien they are all comprehended in tlie

general name shin .

When the learned Rev. Dr. Medhurst, and his colleagues wrote out

their most matured ideas of the word which, was wanted in Chinese, in

order to make known Jehovali to this people as the only proper object of

religious worship, they expressed themselves thus; in commending the

transferred Hebrew word Aloah for that purpose :
“ wherever Aloah is

used, it refers to the beings whom men sacrifice to and worship. They do not

know, however, that the most honourable and without compare is only one

Jehovah, besides whom no otlier ought to be worshipped. Jehovah is

the proper name of Aloah.” With a little modification of this sentence,

it may be applied to this collection of sentences as follows :
“ Wherever

shin is used, it refers to the beings whom (the Chinese) men sacrifice to

and worship. They do not know, however, that the most honorable and

without compare is only ojie Jelioyah., besides whom no other (shin)

ought to be worshipped. Jelioyah is the proper name of this Shin.” No
sentence can be composed that would more properly define the use of shin

as used in translating elohim and Qeo^ and in the various uses of such a

word in Christian literature in Chinese, when presenting Jehovah as the

only proper object—and tlie exclusive object—of religions worship.

Neither could any form of words more strikingly set forth the ap-

propriateness and saibableness of shin as used in these sentences, for the

purpose desired by those who composed this sentence.
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With these prefatory remarks, I commend these sentences to the care-

ful consideration of all students of the Chinese language.

Sonic prefatory remarks, in explanation of the sentences which

are illustrative of the word “Ling” .

These sentences are not intended to be examples of all tlie meanings

wliicli the word ling has among the Chinese
;
but they are examples of

the use of the word ling as a noun, referring to the intelligent spirit,

which is a component part of men, and which survives the death of the

body; and of the spirit which is, according to tlie ideas of the heatlien,

the intelligent and efficient part of every object of worship, wlietlier that

object is represented by an image, or by some object in nature.

These sentences present twenty-four examples of ling used for

the spirit of living men
;
there are fifty-nine examples of its use for the

Spirits of deceased men
;
and sixty examples of its use referring to the

spirit of one god, or of the spirits of many gods.

1st. There are examples of its use in the singular, and in tlie plural.

2nd. There are examples in which it is used intercliangeably with shin

in the sense of spirit
;
and also of hwdti when referring to tlie

‘‘soul of man.”

3rd. There are sentences presenting the use of ling-hwan for tlie

“ soul of man” and showing conclusively tliat this reduplication of words,

is not of foreign origin, but that it is of native combination. There is also

such a callocation of the words as hwdruling and ling-Jiv:d)i

showing that the expression is not an adjective and noun conjoined, "but

two nouns of the same meaning thus conjoined, according to a well-estab-

lished usage of the Chinese language.

4th. There is tlie use of ling in connection with tlie personal

pronouns in the possesive case; as my ling and your ling.

5th. There are examples which speak of the ling of the deceased

entering Hades, or the place of departed spirits. Also an emperor who
lost Ids kingdom and killed liimself, says ‘‘lie was ashamed to see the

spirits of his deceased ancestors in heaven.” Another emperor, before

executing one who had excited rebellion, says “that lie makes it public in

the ancestral hall, thus to comfort tlie spirits of the deceased ancestors

in heaven.

6th. There are twelve examples of ling used in speaking of tlie spirit

of some individual god; and there are thirty-seven sentences in wHch.

ling is used in speaking of tlie spirits of all the gods belonging to some

specified class
;

as the t'ien-shin, or the ti-hi, &c. &c.

7th. There are examples in whicli ling refers to the spirit of Shang-ti,

and the spirits of th.e gods of heaven.

These uses o£ ling by standard Chinese authors, establish the point,

that ling has a well-authorized use in the sense of “ spirit.” I would fain hope

that these examples, showing that ling is used by the Chinese, in precisely



32 THE MEANING OF THE WORD u SHIN.”

the same way as we use “spirit,” wlien referring to tlie same subjects, may
lead many wlio have hitlierto preferred to use shin in this sense, to here-

after use ling instead of shin. But if my hope is not realized in this

respect, I feel assured that these examples of tlie use of ling bj tlie Chinese

in this sense, are sufficient to satisfy all candid and unbiased minds, that

those who use ling to render ruach and imeuma, in translating tlie Chris-

tian Scriptures into Chinese, are fully sustained in doing so by well-estab-

lished Chinese usage.

It is to the students of western languages an anomaly, that the words

shin and lin<j in this language slionld liave one meaning of each, word so

mucli the same in the sense of spirit, and yet so many other meanings of

these words so widely different. But when this is the fact, wliy should we
western scholars refuse to accept it as sucli ? why not accept the fact,

and conform our Christian phraseology thereto ? Tliis fact explains why,

wlien the Chinese converts hear shin and ling used by different persons in

the sense of spirit, they are not confused by this usage which, appears so

strange to us. So also the fact, tliat shin has two well-established usages,

one in the sense of “ spirit,” and tlie other in the sense of “ god ” and

“gods,” explains why tlie converts are not confused by the use of this word

in such different senses by different missionaries. They have all their

life-time been so accustomed to fix the meaning to words by the context

that the use of the same word, in different senses, does not confuse them

as it wonld us. Let us accept and recognize this fact in regard to their

language, viz. that the same word has very different meanings—according

to the subject spoken of, and tlie context—and conform to it.

If we all agree in the constant and uniform use of Jehovali in speak-

ing and writing of God, even though some use Ti and some use Shin to

translate Elohim—and though the same diversity continues in the use of

shin by some and of ling by others for spirit—the evils of such diversity

will be comparatively few. These various uses are all in consonance with

Chinese usage of the words.
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ŝi

IBggTR

gig

>

I

A

•
-fr

W
1

I

S

1

f:

ft >

iw

sl

sl

ss

$

#|

415

_

C

II

_

‘

#^

HH

M

_

¥1

.

itrn
XI



tl

‘

+
1

‘

11

_

g

»
_

HA

1

S:

E

‘
SI

‘

JI

fe

.

I

AA

irl

II

®

;J

.

+!

Sii

si

t

‘

^
1

m

‘
±?Ti

^^

«!

..^^

«
|13

1*|

•

^^

m

M
ii

f

n

@

±1

i
ii

m

B

^
vsg

^

^

mm

n
ffi

'!

m

in

|#_11

j

tl

I

US

‘
1
1

_



m

±1

—

‘

il

*

^

if

m

+
1

S

^
/

3

±1

_

^1

f
If
SI

+W

M

M

M

^

SW

K

r,I

^

•

‘

+
|

H

m

±5

^

SI

•1?
_|

15

Is

±5

~

’

+1-M
®

/¥¥

¥

¥

i
4

«

tŝ
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